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Ousr Christian faith and practice now
unfold either in light of or in spite of this
crisis. Qur choice is between discipleship
and denial.

Two trends among thoughtful Cathotics,
evangelicals, and other Protestants in North
America over the last quarter century arc
helping awaken us to “response-ability” in
the face of these inconvenient truths, One
is the spread of contextual theology, which
demands botl: analysis and engagement with

social realities around us, Lhe other is how |

“creation care” has gained broad traction
amonyg churches,

But these trends need to be integrated.
Contextual approaches have tended to

address social, economic, and politi- |
i Hons of small pleces and parcels of tand, cach

cal fssues apart from ecological ones. And
environmental theologies ave not contextual
enough: oflen oo abstract {debating “new

cosmologies”), focused on remmote symptoms
(tropical rain forests or polar ice caps), or
merely cosmetic {“greening” congregations

{shrough light bulb changes while avoid-
| ing contraversies such as the Keystone Xi

pipeline).

Our “all hands on deck” moment reguires
a practical approach that challenges and
couips our churches to learn how (o “serve
and preserve” the earth (Genesis 2015}, The
best way to do that Is to focus on the partic-
ular places in which we dwell.

A quarter century ago, Kentucky larmer
Wende!l Berey argued that the question “is
not how ta care for the plaret but how to care
for each of the planet’s miliions of human
and natural neighborhoods, each of ity mil-

ume of which is in some precious way diffes
ent from all the others”

But Berry recognized that our
culture of displaced and displac-

s fr{)n‘] 1,“('_)()1‘!.’2('] ness in & h(]]'ﬂl‘.‘
place, even as it has colonized
the homelands and destroyed the
habitat of others, “Placelessness”
is the primary form of First Warld
alienation, Berry contends; we
der't stand against ecocidal poli-
cies because we have no place fo
stand.

The pathology of place-
lessness can only be healed by
disciplines of “re-place ment.”
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Covemanting with specific land aosd nurtie-
ing relationships with a biolic sommunity
can challenge our dysfunclional theology
of presumptive superiority, And erabracing

i the long-term project of living suskainably

somewhere can wean us ol our addictive-
compulsive quest for infinttude.

WE HAVE LOST our way as crealures of

| Crod's bioaphere, but the map woven into
i creation can lead us home. In Boundaries of

Lame, Doug Aberly contends that the old/
new tradition of bioregionalism holds the
key to our survival as a species, It also rep-
resents an opportunity for the next great
renewal of the church—in light of, not in
spite of, our ecological crisis,

Kizkpatrick Sale's 1985 primer Dwellers

ire ihe Land defined hioregionalism this way:

o b s from the Greek word for forms of life
- and reglom is from the Latin regere—ter-

o ittt ed most of - ritory to be ruled ., [Together they convey] a
ing mobitity has severed most of - life-territory, a place defined by its life farms,
. its topography, and its Biota, rather than by

Chuman dictates; o region poverned by nature,
FHm g

not legislature, And if the concept inttially
strikes us as strange, that may perkaps only
be a measure af how distant we have become
fram the wisdont if comveys,

WECAN BE even more specific in re-map-

i ping contexlual theology and practice by
| focusing on whal s most lasic to life: hew

water flows,
John Wesley Powell, the first non-
native person to raft successfully down the

| Colorado River, in the 18608, gave the firsl

maodern definition of a watershed as “thal
area of land, a bounded hydrologic system,
within which all living things are inextrica-
bly linked by their common water course
and where, a5 humans settled, simple logic
demanded that they become part of the
community.”

The inviolable fact 14, wherever we
reside- city, suburb, or rural area-..we are

i deeply intertwined within and dependent

upon this “bounded hydrologic system.”
Precipitation hits ridges and flows either
into our watershed or a neighboring one and

| is dralned by o local creek, siver, or stream
(even if buried under concrete), The area

covered from the water’s origination in the
hydralogical cyvcle to its end pointin g lake or
sea represents a unique mix of habitats that

www.sejo.net




influence each ather: forests and wetlands,
fields and meadows, rivers and Takes, farms
and towns, Each of us lives in 2 walorshed,
no matter how ignorant we may be about it,

The 2,110 watersheds in the continental
sippt Basin
is the third largest watesshed in the world,
draining 41 percent of the lower 48 states
 ties
- to the wider struggle to reverse our ccolog-
ical catastrophe-
! of our Lradition in the process. Watershed
discipleship invites Christians 1o “re-inhabit”
turist and co-founder of the Occidental Arts

LA come in all sizes. The Missi

iﬂm 1]16 fjulf of Mr_xicn T}u Vm’rura River

lmlc A sub watezshcd can b( a8 small as
vour neighborhond,
Brack Dolman, a California permacul.

i save places we dom't loves we can't Jove places
- we don't know; and we don't know plaves we
t haven't learned,

Watershed lteracy was key to the survival
and flonsrishing of all traditional societes, §t
remaing so today.

"RE-PLACED" ECCLESIAL communi-
can ake an enormous conlribution

and can recover the soul

that corner of creation in which we reside

Watershed literacy was key to the survival and flourish-
ing of all traditional societies. It remains so today.

and Eeology Center, argues that "watersheds
underlte all human endeavors and form the
- and soctal justice.
vival” Capping his hands, e speaksaboula
| renewals:

organism within this basin is interconnected

1. Theological re-grounding. A watershed
¢ paradigm recovers the heart of the hiblical
~ tradition while challenging dystunctional
- characteristics of industrial civilization. It
reasserts the priority of creation over all
. human ideological and hegemonie claisms,
| recovers incarnation in the [ace of the place-
- less theological abstractions of modernity,
- and remembers that the people of God cov-
- enanted with specific land as caretakers of

[oundation for all Nutyre aspirations and sug-

cradle, or “hasin of relations” Every living
and dependent on the health of the whole,
This form of “lecal, intentional community”
he says, “should embody the geographic
scale of applied suslainability, which must
he regenerative”

IBELIEVE 'THIS is the best paradigm for a
contextual theclogy and practices of creation
care, grounded in discipiines of “re-place-

ment o in other words, “watershed

discipleship.” In the education and organiz- |
ing T doy it's become vur framing slogan. And

it's an intentional triple entendre.

First, if recopnizes that we are amidst a
watershed historical moment of crisis, which
demands (hal envirenmental justice and sus-
tainability be integral to everything we do as
Christian disciples-—and as citizen inhabit-
ants of specilic places.

Second, il acknowledpes the inescap -
ably bioregional locus of an incarnational
following ol Jesus: Our discipleship neces-
sartly lakes place in one ar more watersheds.

And third, the phrase suggests that we |
need to be disciples not only /i but also of
- Wendell Berry calls the “Great Feonomy™ of
Cur challenge today, te paraphrase a
can be harvested, produced, and consumed
ranmenlalist Paba Diowm, is this: We wont |

aur walershaods,

syllogism offered in 1968 by Senepalese cnvi-

by apprehending and engaging everything
within it in terms of ecological restiiency

This approach can nurture several key

the divine gift.
At the beginning of the gospel, Jesus is

- baptized into the jordan River walershed,
| folowing in the footsteps of the wilder-
. ness prophets; al the end of Revelation, the
L cityis transligured into a garden watered by
L the “River of Lile”
E Terusalem, our tracilon is about the redemp-
- tion of the terrestrial

From Noah o the New

2. Re-placed econamics. By measuras of
both social justice and ecological sustain-
abiity, plabalized capitalism isn't working.
A Waltrhhc.cl focus compels us 1o reckon
with the abundance and limitations of what

mature. he local food movement asks what

sustainably in g given bioregion. This logic

‘An Enurmous Spunge;:sg
‘YWORK FOR Kairos Carisds, srd ey
“are.trymg to huild in Canada aid: glob—
‘ “ani ecumenical maveméant for
Lrdng u‘rl‘nahv hange in the aress of
recalugical fus tand. himan Fights.
W particidarly forus on the mpacts:ﬁ.
i‘a-f-'-res-aure- : s

f-s s “an. BHOFMEUE” eponpc ‘that -
Cstretchas Aorth 1o the Aretie O
“Right in-the middia of it s the Alberta
}i%ar t‘.ands from whach bltumc:n (a form:”

f;jmal!y st:ange TH ”
“perfies or fishing, bt because. thny { ve
i @'watershied that's déwiistiears freseny -
this‘incredible p
they're terrifiad 1 a3t it So they. Hava’”
to-est flows-is food that's alien 1o their
Ceuiture, that's bad for thervi, -and that

¥

fl;Farih 3 weaith'relatmnaiiy, not explonl-‘-"‘
::“atlvei\/ H:w u*s' i Canada ‘waters !'md;"..
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should be extended to every aspect of eco-
nomic life, from resource extraction t waste
disposal, emphasizing the local and avaid-
ing the exotic.

3. Political imaglnation. Daniel Kemmis,

public life can be transformed through a bio
regional approach. A "re inhabitory politics”

grounds civic culture and social planningin
“the efforts of unlike people to live well in |
specific places” Indeed, watershed mapping ;
Oar
two-dimensional political maps enshrine |
problematic historical legacies of conguest
| mitments to restorative justice for all those

helps us reimagine “political space”

and calonization, while their stralght bound-

rom the real topography and hydrology

# change if the basic unit of governance were

s ar'y lnes are abstractions that alienate us
' | present.
£ that sustain us. Look at a recent watershed |
% map of the U5 How might political culture

“nature rather than legislature™ Nor is this

D NIMDBYism, since the ecological and social
| health of each watershed is connected with
L every other.

. 4, Social justice, Discipleship never aliows
former mayar of Missoula, Monl., argues -
in Community ard the Politics of Place thal
¢ scrvationist agendas. Every watershed bears
: the wounds of social disparity and exclu-

us 1o escape from social issues such as race
and class, as Is oo often the case with con.

sion, both historie and contemporary, which
also must be mapped and transformed. In
particular we need to learn, love, and help
preserve the legacy of indigenous inhabit-
ants on whose traditional fands we are guests.
Central to a watershed ethos should be com-

displaced in the past and marginalized in the

still survives, i arrophied by

A schematic of the College Creek watershed draining inte
the larger James River watershed in Virginia.

marker deiven chureh shopping
and commuter mobility, Our
speituality, lisuegy, and disciple-
ship practices can and should
both reflect our watershed and
build literacy in it.

An ecological hermeneutic
for reading scripture will help
bring this task alive. Tor exam-
ple, rituals such as baptism can be
moved outside to a creels, lake, or

24 sojpuners
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¢ heach {or those
i church).

waters can be brought into

Here in the Ventura River watershed in
alifornia, friends at the Ahundant Table

Lu m Project are challenging Eplscopalians

“localize the liturgy” by knowing where

our bread, wine, candles, and tapestries come
! from, who made them, and under what con-
| ditions. Reconnecting our sacred symbols
- with their bioregiconal materiality stimulates
conversations about foed justice and local
Feconommy, and in turn fenews our apprecia-
Ftion for Lhase symbaols.
P can become a venue for re-skilling around
- eocking and pres
- ulitized elders teach the older arts of home
C economics. Significant parts of the Tawn or
parking lot can be repurposed for commu-
nity gardening, native plants cultivation, and
permaculture classes. What an exciting luture
E. Ecclesial renewal. The ancient notion of
fohurch as parishe-as placed community-—

The chureh kitchen

erving local foods, as under-

Fransition chureh as eco-village!

N SO MANY ways, our charches are well

D osituated to become centers for learning to
b ove our places enougl to defend and restore

them, Christians have a deep culpability in

e present erisis, but also ancient resources
D Lor the deep shifts needed. The watershed
- paradignt is radically comextual yet intrin-
D osically universal, inviting us as church o let
cut resident landscapes shape our imagi-
©nation and material habits, To (his end we
- are building a Nerth American alliance for
- watershed discipleship to build conscious-
- ness and nurture disciplines.

W are, says Brock Dolman, "perchied on
the tpping point of a walershed monment ..

P Now is the Ume Lo bring our communitics

logether Lo set in motion plans and processcs
that ensure our watersheds will remain
healthy in perpetuity. Your home basin of
refations is your lifeboat”

For bitlical people, this image brings to
mind Noah'’s ark and gospel stories of dis.
ciples crossing "t the other side” (Mark
f:45), The crisis is now. Let us embark
on our watershed arks, and follow Father
Noah and Brother Jesus into the coming
storni. m

Ched Myers (ChedMyers.org) works with
Bartimacus Cooperative Ministries in
the Ventura River watershed of Southern
California. You can find more on watershed

P discipleship at wwwowatersheddiscipleship org.
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