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Mases, the great voice of infinity, has in purview t'hc_necéy circurnlstam;)el of 112?2—
grants, widows, and Qrphansﬂlsrael’s characteristic triad of v m;;a ble pe P O;f
But Moses can imagine that even these powerless may exercise . eir voice
epgagement, a voice that will be heard by the Lord of the covenant:

You shall not wrong ot Oppress a resident alien, for yon were aliens in
the land of Egypt. You shail niot abuse any widow or orpha-n. Hyoudo
abust.‘.thr:m, wheti they cry out to me, [ will surely heed their erys my
wrath wilt burn, and T will kill you with the sword, and your wives shail
bccoﬁ\e swidows and your children orphans. (Exod 22:21-24)

Th a second commandment, the cry may be on the lips of the poor:

If you 1€nd moiiey to my people, to the poor amo.ng you, you shall not
deal with them as a creditor; you shall not exact interest f.t.orn. them. If
you take youar neighbor’s cloak in pawn, you shal‘l restore it before the

‘sun goes down; for it may be your neighbor’s on.l_y ciothmg 0o §se as
cover; in what else shall that person sleep? And if your nf.::lghbor gries out
to me, 1 will listen, for Lam compassionate. (E}__cod'lZ:lS-ZfZ)

YHWH will heir! YHWE will hedr the cry of the powerless outsider—

iminigrant, widow, orphan, poor. It is ir_np'ossiblc' w0 imagintj, ?ha;ioh h:j::;:,ge
aany such cr¥, for the totalizing system had S_ll(?nCEd all such voices. ‘ 3 n;he e
shows, howeves, that the t(_)talizing system of sﬂenc? cafmot .be sustaine 1 d o dia-
lagic practice of “cry-hear” that engages the_suffe‘mng.and thc.dwme' yxeE sde e
‘thi'ng new. It only requires, in narrative performance, !alwayg again, ?b perih
rotalism for the infinity of YHW's shdlom. .The paradigm continucs tl(ji ; (:3 1‘.; o
fied by breaks of pain toward shalom, even in our contemporary woric,

shameful that the church, in its characteristic interpretive practice, has managed -

i i i i s are still pharaonic
to siphon off the risk and the wisdom of this narrative. Thesé a p

M - i “ ”
quotas. There are still cries of pain, There are still divine commands to “let go.”.

The-narrative always waits, yet again, for another daring performance of contest
- ™, .
. / and of alternanye.

!

CHAPTER 3

Sabbath as Antidote to Anxiety |

well be, with Rollo May, that we live in “an‘age of asixiety,” a condition that has
. hcalthy.an'd/or pathological dimensions to which we may respond in psychologi-
cal, pastoral, and therapeutic ways. Given that generic-acknowledgment, it occurs
tome that anxiety of an acute kind is particularly pathblogical and peculiarly
poignant In our society just now and that it constitates the central social reality

-broader claim about “the human condition,” I want here to pursue a quite specific
connection between our current social reality of anxiery and the biblical text. In

are decisively upstream against the security, revenge, and grudge that dominate
our society.? . '

I

I begin with the Exodus text, where biblical study most property begins. I begin
with this premise that Pharaok’s system of pioduction and consumption had,
as its major output, systemic anxiety that pervaded every level of society. That
system is one of economic constmprtion, for it is reported in Genesis 47 that
Pharach achieved a moriopoly on the food supply and used food as a weapon,
determining who would. eat and who would do without {Gen 47:13-26). It is
reported, moreover, that the peasants—forced into slavery—signed on for Pha-
rach’s system: Perhaps they accepted it because they could think of no alterna-
tive or because they were too weak to resist or perhaps because they lacked the
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THERE 15 NO DOUBT thdt anxiety is a constant of the human condition.! It may

to which we seek to make pastoral response. Without denying or minimizing the -

the end, it may - well be that faith in our time and place is precisely “Courage to |
" Be,” courage to be practitioners of generosity, hospitality, and forgiveness that -
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courage to imagine outside of Pharaol’s system. For ‘wh‘atever reasor, ,tdhey 51igi\1r1:§
on and, in gratitude to Pharaoh, affirmed: “They s’a,:d, You have SKVZ s{;ur armz
mﬁy it please my lord, we will be slaves to -Pha_x_:aoh- {Gen 47:25). An : :1 ._e nt_ -
tor adds: “So Joseph made it a statute concerning the land of Egypt, and it sta

to this day, that Pharaoh should have the fifth. The 1agd of the priests alone did

i bé araoh’s” (Gen 47:26). _ :
nOt'[i?if:to ilztf::;_t.now- %Jf:COI'ﬂES the paradigmatic story of 3“masters zu.ld slav_es,’;
all canght up in anxiety that is intrinsic to the sy;tem.’ Pha.rao_h bES :au_umc;ﬁ:3
hecause the slaves might quit or resist ox'de?art,. Pha;m-)h is anxious | CCEH;S.C‘
production schedule might not keep pace with the requirements of 1’%15 amdltlouz
state building program. And imhis anxiety hcrbe_c_qmc_e.s more aggressive :in mlor
demanding, devising a complete surveillance system to manage his restless slave
population, upon which his system depended.

But the slaves are also infected with anxiety about the system. The slaves are

anxious that they might not produce enoug.h, t_}}gt they will be _pu;hczd zcilorr;i
their capacitjf to produce, that more will l?e.rcquxred of thcr_n,_tha.g their chi
are in jeopardy befofe the-insatiable requirements of t'_hersychm. o e
,Gcmsequentlﬁ masters” and E‘}I'JVCS in this productl.gn .§yst(?m‘ %o du ;hl mﬁ;
generation of nd participation/in anxiety .that.leavt_es none e.ansh ef.E z 5
come of collusion and anxiéty is expressed in thr:_s_hatp exchapge.s o xcc)] 1‘1;.3 ‘ ;
a narrative account of an anxiety systein: Pl_mraoh issues a frantic cg.mmz;ln e Llle.
‘the king of Egypt said to them, ‘Moses {ind_ Aarog, why are you talf;lg t ;peo:re
away from their work? Get to your labors!’ Pharaqh.contmucd,_ Now they e
more numerous than the people of the 'iand.and yet you want ;hem to stop work-
ing!’” (Exod 5:4-5). Pharaoh gives instruction to this superv.mors:

- You shall no longer give the peopie straw to male bricks, as .be_fgre; let =
them go and gather straw for themselves. But yor s%lali require of t!rlesvn

" the same quantity of bricks as they have made previously; do not cl;m%n—
ish it; for they are fazy; that is why they cry, “Let us go and OffEff sacri-
fice to our God.” Let heavier work be laid on thems; then they will labor
at it and pay no attention to deceptive words: (Exod §:7-9)

The taskmasters and supervisors of thé bureaucratic system pass the vx.mrf1 aio?f;
“§g the taskmasters and the supervisors cl)f the people went out and said to the
people, “Thus says Pharaoh, “I will not give you straw. Go anddgf:t S}t:,afv Zg) -
selves, wherever you can find it; but your wotk _xlmll not be lessened in tdc_ ea\. o
(Exod 5:10-11). The narrative reports the franfic pace of the slave }irf Fceri. W?_’
the people scattered throughout the l.and of Egypt, to gather stu af e 01;1 131 ;?On-
(Exdd 5:12). And the supervisors reinforce the demand system of pro :

1 ' : | ily
“The taskmasters were urgent, saying, ‘Complete your work, the same daily

assignment as when you were given straw’ » (Exod 5:13). And then they rebuke

“which aﬁ'p‘arﬁes are left restless. . -

‘Walzer has powerfully observed:
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the slaves who find the quotas impossible: “Why did you not finish the required
quantity of bricks yesterday and today, as you did before?” (Exod 5:14). The
supervisors, who apparently are kinsmen of the slaves, protest against the system .
of demand: “Then the Israelite supervisors carme to Pharach and cried, “Why do
you treat your servants like this? No straw is given to your servants, yet they say
to us, “Make bricks!” Look how your servants are beaten! You are unjust to your
owrl people” ™ (Exod 5:15-16}. But Pharaok will have none of their rebuke “He
said, ‘You are lazy, lazy; that is why you say, “Let us go and sacrifice to the Lord.”
Go now, and work; for no straw shall be given you, but you shall stifl deliver
the same number of bricks’” (Exod $:17-18). And the supervisors reinforce the . .
demands: “The Israelite supervisors saw that they were in trouble when they were
told, “You shall not lessen your daily number of bricks’ " (Exod 5:19). The system

“devours all parties in the rigorous requirements, all parties that include Pharaoh,

supervisors, taskmasters, and slaves—all caught upin the systen. It is an abuse
system in which nobody ever arrives at success. The word for the system is *niis-
tfeatment.?"‘-}?'irst, Moses accuses YH'WH: “Then Moses turned again to theLord
‘and said, ‘O Lord, why have you mistreated this people? Why did you ever send
mei”” (Exod 5:22). But then he uses the same phrase for Pharaoh: “Since 1 first.

. -came to Pharaoh to speak in your name, he has mistreated this people” (Exod

5:23a). But then ke circles back and rebukes YHWH: “And you have done roth-
ing at all to delivet your people” (Exod 5:23b). Moscs is the speaker who knows
firsthand the destructive force of the devouring, insatiable system; he castigates
the system by using the same term of indictment for both YHWH and Pharaoh,

“mistreat.” The chapter offers s picture perfect narrative of a system of anxiety in

Now of course this system is ancient and remote from us. Except that Michael

So pharaonic oppression, deliverance, Sinai, and Canaan are stili with
us, powerful memories shaping our perceptions of the political world.
The “door of hope™ s still open; things are not what they might be— =~
even when what they mighe be isa’t totally different from what they are,
"This is a central theme in Western thought, atways preseit though elabo- .
rated in many diffecent ways. We still believe, or many of us do, what the
Exodus first taught, or what it has commonly been taken to teach, about
the meaning and possibility of polifics and about its proper form:

—first, that wherever you live, it is probably Egypr; 7

—second, that thete is a better place, a world more attractive, a

promised land; :
—and third, that “the way to the land is through the wilderness.”

"There is no way to get from here ro there except by joining together
and marching,’® '
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Our bcgmnmg point is the Woud'crment of hE\W much our own anxiety system is
parallel to that ancient system f anxiety. Of cpurse ] believe that there is a close
parallel, because I believe that anxiety about production and consumption is at

the heart of our social pathology. I mention three points that would suggest the -

_parallel in quite practical ways: ,

1. My son Jim, an ace of a sales representative and sales manages; tells me that
in the business of salés one never does enough. If one makes the sales quota, one
is not thanked or given a bonus or allowed time off. One only gets an increased
quota for more bricks!

2. Coach Ara Parseghian of Notre Damé is reported fo h'w(, said that the *point

spread™ makes it impossible to be a successful coach. If one.can win big and beat
the point spread, then the consequence is that the next week one getsa bigger point
spread and must win by 4 bigger maigin of it turas out all to be a failure.

3. And along with my son Jim and Coach Parseghian, there is Mlchacl Cher-
toff, Secretary of Homeland Security, who lives in “a zone of orange” and who
invites us fo live perpetually in the zone of or ange anxiety, the purpose of which

seems to be the maintenance of high-level public anxiety, out of which come-
bizarre policies and equally bizarre behavior. T propose that the production of-
anxiety in the anclent circamstance of Egypt and our own production of anxiety

are carefully analogous. It is not that Pharaoh per se is “bad” but that Pharaoh is a

player in the anxiety system, in which there can never be relief, The narrative con- -

cerning Pharaoh, moreover, exhibits che truth that the anxiety system eventually
commits abuse, brutality, oppression, and violence, as though more destriictive
policies and practice somehow will bring success. All parties are recruited to the
system of anxiety and must act accordingly. The narrative is one of acute social

éxploitation, and everyone now knows that ours is a society of hostiliry toward -

all thiose unlike us in the pursuit of consumer goods that are taken to makc us

more successful, younger, richer, more secure . . . imore in control, But very soon
the pursuit of control produces circumstances in whlch the entire systeny js out of -

- control, having taken on a life of its own that is remote from the most elemental
human realities.

11

In Pharaob’s kingdom of anxiety, thete was no Sabbath, not for Pharaoh, not for
the supervisors, not for the taskmasters, not for the brick-producing slaves. Every-
one had to reach for more in a system of insatiable demand. It is for that reason
that Sabbath fooms so large in the memory and in the practice of Israel. Sahbath
is a refusal to participate in the anxiety system of Pharaoh. It is the dramatic insis-
rence that there is life outside the production-consumption system. And if Exodus
be properly understood as “departure,” a going out, then it is the departure from
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the anxiety system ofinsatiable demand, and a readiness to have fife in alterna-
tive categories. It is the core claim of my argument here that sustained, public,
intentional practice of Sabbath is an act of alternative imagination—outside the
imperatives of Pharaoh. It is the practice of an altecnative life, alternative to pro-
duction and consumption. It is a shutdown, work stoppage, of all of the demands
that keep life on orange alert; and a readiness to receive and embrace life in alter-
native categories. In what follows I will outline the principal Old Testament texts
on Sabbath and weave them into something of a coherent narrative. '

Genesis 2:1-3 and Exodus 31:17 -

As'is well known, the primal authorization of Sabbath is articulated at the end of
the creation liturgy in Genesis 1, the conclusion being offered in Genesis 2:1-3:

Thus the heavens and the earth were finished, and ail their multitude.
And on the seventh day God finiished the work that he had done, and he
rested on the seventh day from all the worl that he had done. So God.
blessed the seventh day and hallowed it, because on it God tested from
atl the work that he had éone in creation. (Gen 2 1-3)

: .,Ir_x this recital of -be-gihnings, YHWH liad been meticu 101;51)} at worl on Ian_ “intel-

ligent design” for six demanding days. During that time, the creator God com- -
manded the other creatures to “be fraitful,” that is, to create more of their own -

“kind: “God blessed them, saying, ‘Be fruitful and multiply and fill the waters in

the seas, and let birds multiply onthe earth’ (Gen 1:22). Terence Fretheim judges
that imperative addressed to the creatures to be an invitation ro join in the worle

" of creation.¢ And then, as is well kiiown, God created the human couple for gov-

ernance and management {Gen. 1:28). And the concluding verdict, after six days,
is “very good” (Gen 1: 31) God has variously “said” or “made” or “created,” all
active verbs. :
Nonetheless, the turn to the Sabbath ac the end of the fiturgy is still somcthmg
of a surprise. It is usual to say that the goal of the generative work of creation is
restfulness. It is usual to say that restful Sabbath is ordained into the fabric of

‘creation. What is.not so often said is that God was tired, perhaps exhausted—

for generativity is hard work—and had come to the end of God’s own cnergy.
That conclusion, moreove, is reinforced by the odd note in Exodus 31:17, In that
seldom-read text, God has commanded Moses and Israel for six chapters about
the detailed design of the tabernacle, the model for an ordered community, The
first six speeches of YHWIT in that text concern fabric, design, and workmanship.

But the seventh speech, beginning in Exodus 31: 12, turns from the design of space
to purpose for zinze,” The seventh speech, not unlike the seventh day of crezttmn,

“is-a command on Sabbath:
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The Lord said to Moses: You ourseif are to speak to the Israelites: “You
shall keep my sabbaths, for this is a sign between me and you through-
out your generations, given in order that you may know that 1, the Lc)rd,
sanctify you. You shall keep the sabbath, because it is holy for youw,”
(Exod 31:12-14)

I is a God-given rule for the human community. The surprise of the text, how-
ever, is the final verse of the entive section, in which it is asserted: “Tt i 1s a sign
forever between me and the people of Israel that in six days the Lord made heaven
and earth, and on the seventh day he rested, and was refreshed” (Exod 31:17).
God rested and “was refreshed.” The verh “refreshed,” used only three tiraes in

the Old Testament, is from the noun nephesh, “sclf” The verb is in the Niphal,

a passive or reflexive verb. to be translated either “was refreshed” of “refreshed
himsetf:” If we pay attention to the frequently used noun that lies behind the verb,
then the verb is best rendered “was re-nepheshed” or “re-nepheshed himself,”
Either way, the text suggests that God’s.stephesh had been wearied and dimin-
ished by generative work, was depleted, and needed time, space, and freedom
from responsibility for the recovery of God’s own self. Tt is the same God in
world-making and in tabernacle-making, exhausted and diminished after six days
of world-making and six speeches of tabernacle design;

~ This remarkable liturgical assertion, moreover, is that God desisted from the
quintessential work of creation and rested. God exhibits no anxiety about cre- -

ation, no forcboding about tabernacle design, no sense that the wortd will not

work: in God’s absence. God has complete confidence in the staying. power of

creation (or of the tabernacle design) and is not comumitted to more work, more
producnmty, more accomplishment. God has no anxiety about the world God has
made and knows limits to generative investment.

The text, moreover, has a claim that the haman couple in Genes:smand
_ Moses in the book of Exodus—is to replicate. God’s own life jn God’s'own image.
Human persons are to be free of anxiety that propels achievement, productivity,
~ or accomplishment, Human persons, along with the Creator, can trust that the
world will work without constant attentiveness. I do-not need to point out, do I,
that YHWILs life-giving system is a sharp and complete contrast to Pharaoh’s
brick-making system, in which everyone is propelled by production anxiety? It

is a radical either/or. When Moses says to Pharaoh, “Let my people go that they -

may worship me,” the intent is to choose the rest system of YHWH over the
anxiety system of Phamoh but Pharaoh cannot rehnquﬁh hiis compagions in
anxiety. ’

Now I have discerned that Episcopal priests are not an anxious lot,-or so it
appears to me, largely unflappable and, I suspect, not workaholics. So I do not
need to malke that point. The point [ do make, however, is that Episcopal priests
do minister with many peoplc well-placed on the scale of production-consumption
anxiety whose creed is “more,” who do not know about the unanxious God i

BBATH A5 ANTIDOTE TO ANXIETY Gi
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whose image we are made. Genesis 1-2 is not a story about bcgmmngs Itisa

story about an alternative model of reality that has restfulness at its center, of

refusal to g() beyond appropriate genetrativity in World~makmg or it creating a-
presence > of worth and money.

Exodus 20:8:11 and Hosea 4:1-3

" From (enesis 1 and Bxodus 31, it is not a far reach to a sccond text, one you

akso know well. In Bxodus 20:8- 11, Israel has-arrived at Sinai, Israel has come
outfrom Pharaoh’s anxiety system and is fresh from the risk of wilderness,
through many “toils and snares.” When théy arrived at Sigai in Exodus 19, they .

-assented to.the commands. of YITWH, even before they had heard the com-

mands in chapter 20: “The people all answered as one: ‘Everything that the Lord -
has spoken we will do.” Moses reported the words of the’ people to the Lord”
{(Exod 19:8). They consented eagerly, I suppose, because they understoad thai
the commands of the God of liberation and sustenance, whatever those com-

“mands might be, would be preferable to the commands of Pharach, That is what

is happening at Sinai. Israel 1s changing its life- -defining commands, nothing fess
than “regime change.” At Sinai, they got ten; and in the center of the ten is the .
cormmand on. Sabbath

: Remembm the sabbath day, and keep it holy Six days you shall [abor
and do-all your work: But the:seventh day is a sabbath to the Lord your.
God; you shall not do any work—youw, your son or your danghter, your
male or female slave, your livestock, or the ahen resxdent in your towns,
(Exod 20: 8-10) :

The text ciearly is a reiteration of the Sabbath comunand in the creation story——or

‘conversely-—the creation command is a retrospect on the Sinai command. Bither .

way, Sabbath rest is wosk stoppage for the entire community-—son, daughter,

male and female slaves, cattle, and i immigrants in youor village. The ¢ “rest” is com-
prehensive and systemnic, It is, moreover, grounded in creation: “For in six days
the Lord made heaven and earth, the sea, and all that is in them, but rested the

seventh day; therefore the Lord blessed the Sabbath day and consecrated it” (Exod

20:11). 1t is “holy,” which means it belongs to YHWH and not to Israel. [srael,
now having renounced the production-consumption’ mirage of Pharaoh, is to
order its life according to the ordering of creation thar is alternative to the craving
of anxiety for well-being, more security, more happiness.

These are the “rules for engagement” with the truth of creation that is not
negotiable. In this context I call your attention to the remarkable prophetic poem
of Hosea 4:1-3 that might, in my judgment, be central to our voicing of “inconve-
nierit trith.” In that poem, the prophet offers an lndlctment” against Israel. The
charge against Israel is:
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For the Lord has an indictment
©_ against the inhabitants of the land.
_There is no faithfulness or loyalty,
and no knowledge of God in the land. .
Swearing, lying, and murder,
- and stealing and adidtery break out;
blogdshed follows bloodshed. (Hos 4:1-2)

This catalog of offenses is surely reminiscent of the Diecalogue, éven though the

Sabbath is not explicitly mentioned. Israel here has violated all the commands of
" Sinai; that puts it at odds with the nonnegotiable ordeung of creation.
And then, in a characteristically daring prophetic move, Hosea says “there-

fore.” That term, in prophetic discourse, regularky. connects indictment and sen- -

tencc, choice and consequence

Therefore the land mourns, :
and all whe live in itlanguish;
together with the wild animals
and the birds of the air,
even the fish of the sea are petishing; (Hos 4: 3)

The phrase “land mourns” in Old Testament poetry rhéans “drought.”? The - . 3

" drought is so severe that creatureliness across the board is under threat, This

statement is a direct allusion to the creation story and anticipates the dismarn-
tling.and failure of the fabric of creation. The violation of the Singi. commands
has put Israel out of sync with: the character of creation so that Tsrael’s miscon-
duct places creation in jeopardy. Now, I understand that we can reduce this
prophetic connection to simplistic moralism or to primitive supernaturalism.
Bat we need do. neither. We may take the poetic attistry as a discernment thata
society ordered ag.amst the fabric 6f creation (and the will of the Crearor) will -

lose its world: And the center of the fabric of creation is Sabbath rest, an alterna-
tive to the anxiety of productmn and consumption, Serious Sabbath is not just
for a good weekend; it is a nonnegotiable condition for viable life in the world.
When societies .encroach on the day of est, creation begins to untavel, person-
ally, soually, and cosmically.

Deuteronomy

When Tsrael arrived at the jorcian River ready to enter the [and of promise, Moscs
stopped at the river and, in the book of Deuteronomy, for thirty chapters he
teaches and instructs Israel about their life in the new land. The burden of Moses’
instruction in the book of Deuteronomry has, I saggest, two convictions, one nega-
tive and one positive. The negative conviction is that, if Israef is not alert abont
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its identity and ity vocation as the people of the covenant, it-will be sedaced by
Canaanite practices and forfeit its life in the world, It is for that reason that Moses
reiterates the imperative, “Take heed, watch, out,” or you will lose your way. The

‘warning, cast in religious cadences, is against the gods of Canaan. But the reli-
gious claim is inescapably a watning against Canaanite socioeconomic practices .

of greed and acquisitiveness thatwere sustained by the Canaanite religion. What

ased to be called “Canaanite fertility religion” is an effort at can-do, self- -help
~ notions that by actions of acquisitiveness inhabitants of the land can secure their

own future. This notion is a direct threat to Israel for Moses réminds Ismel that

~ all is a gift and not an achievenient:

When the LoD your God has brought you into the land that he swore £o
YO ancestors, to Abraham, to Isaac; and to Jaceb, to give you—a'land™
with fine, large cities that you-did rot bulld, houses flled with all sorts of
goods that you did not fifl, hewn cisterns that you did not hew, vineyards
and olive groves that you did not plant—and when you have eaten your
fill, take care that .you do not forget the Lorp, who brought you out of the
land of Egypr, out ‘of the house of slavely The Lorp your God you shall
fear; him you shall serve, and by his name alone you shall sweat. Do not
follow other gods; any of the gods of the peoples who-are all around you,
because the LorDp your God, who is present with you, is a jealous God.
The anger of the LorDp your Gad would be Kindled against you and he
would destroy you from the facc of the earth (D::ut 6: 10 15)

For the LOrD. }rour God is bringing you into a good land, a Iaﬁ'd with
flowing streams, with springs and underground waters welling up in-
valleys and hills, a land of wheat and honey, a larid where you may eat
bread without scarcity, where vou will lack nm:hmg, a.land whose stones
are-iron and from whose hills you may mine copper. You shall eat your
fill and bless the Lorp your God for the good fand that he has ¢ given you. .
Take care that you do not forget the Lorp your God, by failing to

keep his commandments, his ordinances, and his statittes, which T am
commanding you today. When you have eaten your fill and have huilt
fine houses and live in them, and when your herds and flocks have multi-
phied, and your silver and gold is multiplied, and all that you have is mul-
tiplied, then do not exalt yourself, forgetting the Lorp vour God, who
brought you out of the land of Egypt, out of the house of slavery, who
fed you through the great and terribie wilderness, an arid wasteland with
poisonous snakes and scorpions. He made wates flow for you from flint

* rock, and fed you in the wilderness with manna that your ancestors did
not know, to humble you and to test you, and in the end to do you goaod.
Do not say to yourself, “My power and the might of my own hand have
gotten me this wealth.” (Deut §:7-17)



64 : . ' - . DISRUPTIVE GHAGE

The positive counterpoint (o the warning against seduction is the conviction
that the land of Canaan is transformable, so that its political economy can be

altered and turned into a covenantal neighborhood. That conviction would seem
to be the point of the preached torah in the book of Deuteroriomy. Israel’s insistent.
obedience to covenantal torah will fundamentally alier the social relationships -

of the cornmunlty It is for that reason that current scholarship refers to Denter-
onomy as a “constitution” for an alternative polity in the Jand of Canaan.?
The warning about seduction and the possibility of transformation are

.exposlted in the book of Deuteronomy-by interpretation of the torah of Sinai.’

1 will mention two aspects of that exposmou in terms-of our subject of Sab-

bath. First, in Deuterosomy 5:6-21, Moses retterates the Ten Commandments of

Exodus 30. As is'well known, this is, except for slight editorial variation, a full
and faithful reiteration of the words of Sinai. But as is equally well known, the
one substantive variation is in the Sabbath command of Deutemnomy 5:12-15.

© Again, the commandment is a provision for worlc stoppage m all parts.of the
comrnumty

Obqerve the sabbath day and keep it h(}ly, as the LORD your God com-
-manded you. Six days vou shall ‘labor and do zll your work. But the -
seventh day is a sabbath to the Lorp your Gods you shall not do any-
work—you, or your sen or your daughter, .or your malé or femnale slave,
OF your 0x or your donkey, or'any of your livestock, or the resident alien
int your towns, so that your male and fcmalc slave may rest as wcH as
'you (Deut 5: 1'}~14) :

. Th_e most interesting point here is that Moses adds-a phrase that does not oecur:

in the Exodus version, “like you™ (“as well as you” in the NRSV?s teanslation. -
above). In this rendition Sabbath.is the momeut of radical social cquahty in whicly’

master and stave, father and son and daughter, livestock and oxen are all equal
because none is performing, none is proving anything. Everyone knows that in the

rongh-and-tumble world of prodtiction nor all are equal hecause some are more -

'able more competitive, more skillful, more motivated; and so they. produce more

and are -awarded accordmgly Evmyone knows that in the competitive world of -

consumption, some have more than others. They are réckoned to be more entitled
than others and exercise greater leverage and advantage in. the accurnulation of
goods. Biit Sabbath is a sabbatical from the rough-and-tumble world of produc-

tion, from the competitive leverage of consumption, because all; the nonproduc- .

" tive and the nonentitled, are to rest and be weated as a neighbor just as you are.
- Such a claim may be inferred at Sinai; here in Deuteronomy it is explicit.

~ ‘What may interest us more, however, is the motivation offered at the Jordan

by Moses for the Sabbath command: “Remember that you were a slave in the

land of Egypt, and the Lord your God brought you out from there with a mighty

hand and an ourtstretched arm; therefore the Lord vour God commanded you to
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“keep the sabbath day® (Exod 3:15). Here there is no mention of creation and six
.. days of creation. Here there is no reference to-the fabric of creation or the unanx--
. tous presence of the Creator. In Deuteronomy the matter is more acute and more

“concrete. It is about Pharaoh and Egypt and exodus deliverance, emancipation.

from the brutal pr oduction-consumption apparatus of Pharach, who is reckoned
in Israel as the icon of amilife. Sabbath is alternative to Pharach. Work stoppage
is an alternative to unreachable brick quotas. Rest is'a counter to the complexity

. that is endemic to the pharaonic systen, Israel is to rest as a public statement that

life does not consist in the compulsions of production or consuinption. I may be
seen, then, that the Sabbath commandment is the middle term and the connection
between the firse commandment, on false gods, and the tenth commandment, on
compulszve acquisitiveness, that Moses takes to be rooted in the artractive power
of the gods.of Egypt and Canaan. At the center of the Deuteronomic Decalogue
is the insistence that if Israé} is to resist seductzon and if Tsrael is to endact a trans-
formative czltemaizve then the key and starting point is the refusal of the com-
moditization of life in order to make room for social IC[at}OnbhlpS that are not so
ordered in coercion, : '
Second, it is the view of some scholars that the Torah corpus in Deuteronomy
12-25 is in fact an ordered exposition of the Decalogue, so that the Torah cani-
mandments that appear to-be miscellaneous. and ad hoc in fact are sequénced
according to. the Ten Commandments.? I do not know if that case is compelling,
but it has heuristic value in any case. If we entertain that .option and look to'see

-where the Sabbath commandment is exposited in the more extended corpus, we

will conclude that it shows up in the-commandment on the “year of release”. in-
Deuteronory 15:1-18. The year of reledase” is the Sabbath writ Earge and made

- concréte in the political i imagination of Israel.

This statute, extended by a great deal of didactic material, pmv;des that debt -

held by creditors in the commumty must not be extended beyond six yeais. This .

commandment, plus its exposition, is likely the fount of alf thmkmg about for-
giveness in the Bible. Forgiveness hias to do with the overcoming of indebtedness,
whereby the economy is subordinated to neighborly relationships and is pressed.

_into the service of healthy social relationships,’® The commandment itself is terse

in verses 1-3 and only provides and asserts that the requirement pertains only to
ne:g,hbors in the community of covenant and not to outsiders. What is particuiarly

[interesting is the extended exposition that pertains to the poor or, as the NRSY

prefers, “the needy.” I will mention five aspects of the exposition of Sabbath;

‘but we are already into fresh territory by connecting Sabbath to the econormy-of

the poor whereby rest is understood as 4 neighboriy curb on social practices of
acquisitiveness.

1: The Sabbath is Imked to the needy. In verse 11 a text quoted by Jesus
(Matt 26:11; Mark 14:7), Moses affirms that there will always be poor people,
and so the mmmandment must be kept: “Since there will never cease to be some
in need on the ¢arth, I therefore command you, ‘Open your hand to the poot
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and needy lieig.hbor in your land’” (Deu’t 15:21), Clearly the statemeént is a mdti~

vation for-obedience and is not to be taken cynically, as now often happens, to -

imagine that nothing can be done. On-the other handy in verse 4, the cruciality

and effectiveness of the command are asserted: “There wilk, however, be no.one

in need among you, becz_mse the' LOED is sure to bless you in the land that.the

Lord your God s giving you as a possession to accupy™ (Deut 15:4). The year of

release makes it possible that there need be no poor in the community, certainly

not an underclass. Thus Moses imagines a radical covenantal act of sa'bbatbing

“that transforms social relationships, ‘ ' : —
2. Tt is clear that the teaching of Moses met with resistance from those who

. saw no reason to cutb acquisitiveness, that is, who wished to replicate Pharach
- in terms of procluction and control. Moses acknowledges a propensity toward -

pharaonic practice that had been afive in Israel from the beginning; -

If there is among you anyone in need, a member of your community in
any of your towns within the land that-the Lorp your God is giving you,
do not be hiard-hearted or tight-fisted roward your needy neighbor, ., . -
‘Be careful that you do not entertain a mean thought, thinking, “Th¢ sev-
enth year, the year of remission, is near,” and therefore view -yd.ur needy -
neighbor with hostility and give nothing; your neighbor might cry to the

- Lorp against you, and you would incur guil. {Deut 15:7,9)

Moses takes this resistance and refusal to be a dangerons practice for the commu-
nity bécause it will evoke “a cry,” the same cry that the slaves voiced to YHWH

3. Moses mobilizes his most urgent rhetoric of imperative .concerning -this

_commandment, more than any _othe; in the corpus of Deuteronomy. Five times
Moses employs the absolute infinitive, a peculiar grammatical constriction in

Hebrew that intensifiesa verb by its reiteration. This nsage is not visible:in English -

. translation, but we can, even in the English: translation, notice the urgency. of the
rhetoric: . : ’

» diligently observing (v. §)
+ opening your hand (v. 8);.
o willingly lending {v. 8);
o giving liberally (v. 10);

"= providing liberally (v, 14).

" 'The imperatives are the most elemental nrging toward covenant, for it is in the
treatment of the needy that Israel is most Tsrael. And it is in.Sabbath disengage-~
ment from production and consumption that Tsrael most evidences its peculiar
covenantal character. '
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4. The motivation for this elemental requirernent is the same as that given in
Deuteronomy 5 for the Sabbath: “Remember that you were a slave in theland of

Egypt; and the Lorp your God redeemed you; for this reason I lay this command

upon you today” (Deut 15:15). It is clear that Sabbath and the derivative practice
of debt cancellation are militantly anti-Pharaoh. And, of course, the sameconvic-
tion is insisted on for the_even moTe extravagant Imagination of the jubileé year
in Leviticus 25: A R SR

Lam the Lorp your God, who brought you out of the land of Egypt, to,

give you the land of Canaan, to be your Godl, .. . For they are my ser=
' vauts,_whérn I brought our of the land of Egypt; they shall not be sold as -

. slaves are sold. . . . For to me the people of Tsrael are servasnis; they are
 my servants whom 1 brought out from the land. of Egypt: Tam the Lorn -
_ your God. (Lev 25:38,42, 55} - o S '

5. Moses adds a final thetorical flourish, asserting that the practice of the year

of release also has pracrical implications: “Do not consider it a hardship whet yon -
send them out from you free persons, because for six years. they have given you.
 services worth the wages of hired laborers; and the Lord your God will bless you -
- in all that you do” (Deut 15:18). Thepromise of a “blessing” draws the exposition”

of Moses back into the sphere of creation, for “blessing” refors to the good, .pro- "

ductive world of creation and the bearing of much economic frait, Thisstatement

_represents a modest departuré from the exodus theme in order. to ingist that such
an economic practice tha_lt is.exodus-shaped brings the comihunity into:syne with
. creation, Such an economy that is not exploitative or acquisitive will work betrer .
becanse the earth yields.its gifts to a neighborly society.lt = - :

It is worth noting that, in'the ordering of Deuteronomy, this extended instruc-

© tion is followed in Deuteronomy 15:19-22 and 16:1-17 by provisions for saciificial

offerings and celebration of festivals, each act a glad performance of gratitude for
the goodness of life granted by the God of the exodus. '

Exodus 16

If the Sabbath.commandment constitutes resistatice and alternative to Pharaoh,
and if we work backward from the commandment of Sinai {and-Deuteronomy) fo

Pharaoh, we will again come to Exodus 16 as an important way station, whether

we read forward from Pharaoh to Sivai or backward from Sinai to Pharach, Either
way, we have poticed the narrative of bread from heaven that was freely given in
abundance, with only one imperative attached: “And Moses said to them, “Letno
one leave any of it over until morning’ ” (Exod 16:19). That is all. Bread cannot
be stored. It cannot be accumulated. It cannot be carried over until the next day.
That provision perforce limits the amount of bread to be gathered to be suse that
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* your eyes are not bigger than your stomach and that your grasping hands do not

overreach. Sufficient for the day is the bread thereofl For that reason we arepro-
foundly taken by surprise when Moses adds the next statement: -
“He said to them, “This is whar the Lord has.commanded; *Tomorrow is
"a day of solemn rest, a holy salbibath to the Lord; bake what you want to
bake and boil what you want to boil, and all that islefr over put aside
to be kept until morning.’* So they put it-aside until morning, as Moses
commanded them; and it did not become foul, and therc'wefc_ MO WOrtms
in it. (Exod 16:23-24) . : ' E

In this statement Moses violates his own rule just uttered about bread for the

_ day. Moses makes an-exception for Sabbath, becanse Sabbath is an exceptional
day in Israel. The test case is that they tried it. The bread scied differently on the”

seventh day. Jt did not become foul; there Were no worms i it. And Moses issues
his concluding command: “Moses said, ‘Eat it today, for today is'a sabbath to the

~ Loed; today you willnet find it in the feld, Six days you shall gather it; but on the

seventh day, which is a sabbath, there will be pone’ » {Exod 16:25-26). Bread will

-not be given on the seventh day—because the Creator is at rest. There will be none!
‘Earth rests because heaven does not grant the commodities that would evole worl,

Likely too much shouid not.be made of this little paragiaph, terse as it is. But

what an utterance, what a prohibition, what ag assurance! Even in the Wilder-'r-_
ness, the place without viable life support, Sabbath will be kept. Israel will enact
its antipharaonic identity, and Tstael will see that even in this place bereft of life -

SUpporL, sustenance is given. Tsrael did not need to violate fts-identity, even ina. ..

place of deepést deficiency.

Aimos 8:4-6

It is remarkable that, after this accent on Sabbath in Sinai Torah provisions, the
prophetic corpus of the Old Testament makes few references to it. Perhaps it
makes few references because it was so ingrained in Israel that it did not need to
be reiterated or because it was overrun by bigger issues or becanse on historical-
critical grounds Sabbath was not vet established in Israel. In'any case, I cite one
of the few' Sabbath texts in the prophetic corpus, one that seems to me to be
‘peculiarly pertinent in its urgency, Amos 8:4-6. The poem begins with a rather
generic indictmerrt: .

Hear this, you thar trample on the needy, 7
and bring 1o ruin the poor of the land, (Armos 8:4)

The indictment concerns economic exploitation of the poor, a standard theme of

Amos. The economic exploitation is, in Old Testament borizon, an imitation of
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Pharach and an embrace of Canaanite practice. In verse 5, Amos gets-specific; he
does 0 by putting in the mouth of hjs adversaries all of the material of verses 5-6
with 2 “yousay™; - SR o : :

® - You say:

When will the'rr-:_cw-r_noon be over _
* 50 that we may sell grain? (Amos 8:5a)

You wonder how long the festival service will last, You Jook at your -
watch, you fidget, an_d:you wonder how long you havé to stay in the
meeting, the “new moon” that comes once a month;, the Sabbagh that
occurs every week. You-éndure the discipline of it all, but you already
-are making notes for what cotnes nexe, =~ R

¢ You say:
- «« 50 that we may-offer wheat for sale? (Amos 8:5b) _
When ean we get back to the .ina_r_ket? Wher can'we r¢c11gage the
economy ffom which we have taken a break, an enforced break? o
When can we get back té the normal processes of dishonest measures
and rigged scafes? B SR '
° Y_ou Bay:
.+ . buying the poor for silver
and the needy-for a pair of sandals, 7
and selling the sweepings of the wheat. (Amos 8:6)
When can we get back to exploitation of the poor, through high inter-
est rates, exploitative prices, poor goods, because they do not know

their value and do not care?

Amos posits a profound contradiction between pions practice and compulsive

. intention, sketching out double-mindedness in which the pursuit of commodity

has crowded in on the quintessence of Israelite reality; so that even in the moment
of Israclite rest, energy is given to pharaonic commoditization, (I kitow about
mzking notes in charch for the next thing that comes along, thoégh.l have not yet
had my own cell phone ring during a worship service.) L

1t strikes me thar what Amos describes is multitasking, the contemporary agile
capacity to-do more than one thing at'a time, to rest or to worship, but to maximize
the time by doing tmore, doing mote in order to get ahead, having an advantage,
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improving one’s life. I submit that multités_kirzg may be the visible enactment of
anti-Sabbath; I could imagine Pharaoh in Egyptian litargy engaging in text messag-

ing ta see how the production of bricks goes—no Sabbath rest! And then thdught '

of the ultimate teaching of Jesus on multitasking: “No-one can serve two. masters;

for a slave will either hate the one and love the other, or be devoted to the one and .

despise the other, You cannot setve God and wealth” (M_att_6 24}, However the fast

‘word is rendered—rmammon, wealth, capiral—it is a telling counterpoint to God,

to the God of the exodus. It is no wonder thar at its very beginning in Deuteronomy

Moses had summoned Israel: “Hear, O Isracl: The Lorb is oie God, the Lorn- -

alone. You shall love the LorD your God-with all your heart, and with all your

soul, and with all your might” (Deut 6:4-5 ): Moses tirges an undivided God and ag. .

undivided Israel in alliance with God—one heart, one mind, one will, one relation-
ship, one act of loyalty, ope practice of imagination. Could it be that multitasking
with juggled loyalties bespeaks our primal restlessiess and militates against exodys

emancipation and the assurances of creation? If one thinks about multitasking and -

single-mindedness, it is of interest to me that on CNN and such hews channels one:
gets scrolling updates at the bottom of the screen with the news so that we may
multitasle—but none during the ads! The advertisers invire single-mindedness and
do not want divided attention or a contradiction to the demands of Pharachand alf

" other anxious, self-securing systems. - -

111

-All of this thus far might be obvious and well known to you, Ihave taken so long
with it for two reasons. First, T believe that Sabbath-defying anxiety is at the -

heart of our social pathology and that this Sébbath-de‘fying anxiety is the primal
datum in the horizon of an carly Christian trajectory of faith. I have made the
surface exploration through an oid book by Philip Carrington who, i the bool,
is identified only as “Bishop_ of Qqebc-:c."’B His study conéerns_these sets of either/
or counsel, which he situates in the practice.of baptism, whereby the candidate for
baptism embraced-a very different life in the world. o

- Carrington suggests that the evidence. of the New Testament epistles reflects a.
fourfold formulation familiar to us in the cadences of the baptismal liturgy and
that must have been, according to Carrington, a recurring liturgical usage:

1. Put off all evil:

Rid yourselves, therefore, of all- malice, and all guile, insincerity, envy,
and alf slander. (1 Pet2:1)

" Therefore rid yourselves of all sordidness and rank growth of wicked-
ness, and welcome with meekness the implanted word that has the
power to save your souls. {Jas 1:21)
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2. Be in subjection (a code of subordination):

- For the Lord’s sake accept the authority of every huuman institution,
whether of the emperor as supreme, or of governars, as sent by Liim
“to punish those who dowrong and to praize those who do right. .
(1 Pet 2:13-14) - L

Submit youféglvcs therefore to God..Resist the devil, and he will flee _
from you. (Jas 4:7) ' T

3. Be vigilant:

) The end of all things is 'near;.thér'efo're be serious and discipline your
selves for the sake of your prayers. (1-Pet4:7) e

Devote yourselves o prayer, Reep'in‘g alert in ic with théﬁi{égiviné. )
{Col 4:2} S '

4, Be in resistance:.

e D_iscirpline-y(_mrsclve.s_, keep alert. Like a roaring [ion yéur,_adve;sﬁry-
the devil prowls around, looking for someoneto devour; (1 Pet 5:8-9)

Subimt yourselves therefore to God. Resist the.dc_ﬁl,_ and he will f.]-ee_
~from you. {Jas 4:7). : S

“The sum of these imperatives is to urge-active.intentionality, as everything is at
“stake in being disciplined and single-minded. "The urgency is not because of a
small, calculating moralism but because the world is under threat from the power
of evil that would override faith and undo humanness. R

Tae fourfold formulation of Carrington amounts to an eitherfor decision of

‘resistance and affirmation that Paul lines out in terms of “flesh and spirie.” 1

am aware that it is easiest to read Paul’s radical eitherfor in terms of ontological

realities. But when read in Old Testament perspective, a perspective thit is char-

acteristically dramatic, political, and socioeconomic, the bid for resistance and

affirmation sounds exactly like that of Moses in Deuteronomy concerning rejec-
-tion of Canaanite modes of life and embrace of neighborly covenant.

Given this family resemblance, I read the Pailine eitherfor of “flesh and spirit”
as the antithesis of pharaonic, Sabbathless society and a. neighborly,” Sabbath-
grotinded alternative. _ '

I do so by asking about what a restless acquisitiveness may do, and [ suggest
that such acquisitiveness may produce people who are anxious, fearful, aggres-
sive, mean-spirited, self-indulgent, and selfish. My thought is that such medes of
participation in society are notaccidental or incidentally chosen. They are, rather,
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the predictable results of a systemic ordering of social relationships around insa-
tiable production and equally insatiable censumption, Thus, T read the “fruits” of
Sabbathless society: S :

“Now the works of the flesh are obvious: fornication, impurity, licentious-

" ness, idolatry, sorcery, enmities, strife, jealousy, anger, quarrels; dissen-
sions, factions, envy,_drunkenness_, c:irousing, and fhiﬂgs like these. T am

“warning you, as I warned you before: those who do such things will not
inheric che kingdom of God: (Gal 5:39-21)

“"Fhey are darkened in their uncférstanc_{ing, alienated from the life of
God because of their ignorance and hardness of heart, They have fost all
sensitivity and have abandoned themselves to licentionsness, greedy to
‘practice every kind of impurity. ... . Put away from you all bitterness and

" wrath and anger and wrangling and slander, rogether with all malice.
“(Eph 4:18-19, 31). ' o :

"Put to death, therefore, whatever in yow is earthly: fornicérion, tmpurity,
passior, evil desire, and greed {which is idoldtry). On account of these
the wrath of God is coming on those who are 'd'iéeobedient..'[ hese are the
ways you also once followed, when you were biving tha life. But now
you must get.rid of ali such things—anger; wrath, malice, slander, and
abusive fanguage from your mouth. Do eot lie to one another, seeing
that you have stripped off the ofd self wich its practices. {Col 3:5-9)

The sum of these lists constitutes -the ‘horizon and the practice of destructive

human conduct that makes human community impossible.
By contrast, Paul commands the fruit of the spirit;

By:contrast, the fruit of the Spirit is love, joy, peace, pzitieni:;:,_ kindnéss,
gengrosity, faithfulness, gentléness, and sélf-control. There is no law
against such things. And those who belong to Christ Jesus have crucified
- the flesh with its passions and desites. Tf we Tive.by the Spixie, let us also
be guidéd by the Spirit. Let us not become concelted, competing against
one another, envying-one another. {Gal 5:22-2g) ’

Let no evil talk come oat of your mouths, but only what is usefut for
building up, as thefe is need, so that your words may give grace to those
who hear. .. . And be kind to onc another, tenderhearted, forgiving one
another, as God in Christ has forgiven you. Therefore be imitators of.
Gad, as beloved children, (Eph 4:29, 32; 5:1) ' '

... and [you] havé clothed yourselves with the new self, which is being
repewed in knowledge according tothe image of its creator. In that.
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: i‘g:n;:wal_ there is no longer Greek and Jew, circumecised and uncireun-
cised, barbarian, Scythian, slave and free; but Christ is.all and in allt
As God’s chosen anes, holy and beloved, clothe yourselves with .
compassion, lcindness, humility, meekuess, and patience. Bear with one
another and, if anyone has a complaint against another, forgive each ]
other; just as the Lord has forgiven you, so you also must forgive. Above
all, clothe yourselves with love, which binds everything together in per-
’ fect harmony. And let the peace of Christ rulé in your hearts, to which .
 indeed-you were called in the one body. Aud be thankful. {Col 3:10-15) -

‘Here is offered a‘_ portrayal of a community in which its members are predisposed
to the habits of neighboriness. - S : _' .
In the early church, the drama of baptism was a.life or ‘death matter that

required resistance and fresh embrace. If we read back from Paul (by way of Car-

rington), we dare imagine that the drama of exodus-Sinai is-likewise a repeated.
liturgical performance of departure and arrival. In that ancient drama, it is a
move, . : ' L ‘ '

* from a Sabbathlcss society of anxiety, S _ _
® toa wish for bread with enough given for Sabbath in the wilderness,
¢ to a set of conimands that connect idolatry to covetousnéss and -

" refuses both: : B ‘

v

“T-conclude this exercise with the conviction that;s_uch systemic anxiety no-doubt
- feeds the war effort, feeds the crisis of gays and leshians, feeds the loudness about
- immigration. The body politic is restless and, because Sabbathless, is devoured

by the urgency of control that is willing to violate neighbor and to violate the
Constitution. ' : T S

In that matrix that:seethes with fear and resentiment, the community of cove-
nant bespeaks an urgent alternative. That unan xious alternative concerfis pEILUIng
social relationships that can be neighborly. That unanxious alternative, | believe,
depends on a centered restfulness that does not perceive others as threats or as
competitors but as brothers, sisters, and neighbors. I believe, and have found it
true for myself, however, that such neighborly possibility depends on some inten-
tional disengagement from the pursuit of money, control, and power. I have,
moreover, the conviction that the best strategy for slowing down the motor of
anxiety is precisely the willful performance of Sabbath. .

I'understand that Episcopaliaris have never entertained the thought of becom-
ing Mennonites, and neither have Calvinists! But the Mennonite discipline of
disengagement is likely urgent for our time and place—not in order to remain
withdrawn, as Mennonites do not—but to reengage with a buoyant, unintimidated
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spirit. The church in its practice of baptism—performance, rcmcmbrance and
“1mp1 oving”—is the practice of disengagement from Sabbathless existence that

leaves us fractured and exthausted.and shott of our best selves. In parallel fash-

ion, Isracl’s departure from Egypt through wilderness to Torah isnota one—time
memory but a frequently reenacted decision.
Paul has _the rlght language.

For freec[om Christ has set s free Stand ﬁrm therefm e, and do not
submit again to a yolce of slavc:ry (Gal 5 -

S_o th‘cn, putting awa}r falsehood, Tet all of us spea_k_f:hé truth fo onr
neighbors, for we are members of one another. (Eph 4:25)

. and have clothed yourselves with the new self, which is being
renewed in knowledge dccording to the image of its creator. In that
renewal there is no longer Greek and Jew, ciccouncised and uneircum-

. _cised, barbarian, Scythian, slave and free, but Christ is al and in all‘
(Ct)l 3:18-11)

. We have been at this forever, It is my thought that Moses rrught be a Earger pat—

teen in this enterprise, even as be placed the Sabbath command at the center of the

Decalogue, a barrier against the commoditization of neighbor and of self,

CHAPTER 4

T.hc. Countercommands of Sinai

THE NEWS WE CONFESS together is that Goci has loved the world, us as creatures

" in'the world, and all of our neighbors, human creatures and all other creatures.!
" The reagon this is news i$ that there is deeply rooted in creation a.contradiction of
that love that makes the news a scandal..And yet we cimg to that news against the:
y wdcncé of contradiction. As. we cling to the news, we are left with all the ethi-.

" cal questions of attitude, behavior, and policy that ate demanding, elusive, and -
complex. Of course, none-of that is new, as we have heen at this issue of response

ro-the gospel for the sake of the world at least since the Second Isaiah and his

- self-conscious use-of the term “gospei » And even that poet had his, angecedents
in. gospel response. But the question is fresh for us, as it always is, becatse our -

faith is-always as new and urgent as the most recent shape of the warld and our

‘existence within it. To pose the question as the planning committee has done-

invites us to venture afresh as we ask about “responsc to the gospel for the sake

 of the world.®

1 am willing to take a'try at that fresh venture that is bound to be vexatious and

contentious. But as I do so; I am aware of three impediments that I face:

The first impediment in this company is that T am not good at “Lutheran.” Thave
old Lutheran genes in my body -and no less than Kathleen Norris has labeled me as
a Lutheran. I am a child of Kirchenverein des Westes, the Evangelical Church Fel-
lowship of the West that was a transport from the Prussian Union of 1817. In that
moment of German history, the king: of Prussia forced Lutherans and Calvinists -
into the same church, weary as he was of their encharistic quarrels. In my semimary

75.



